EBS A+t 2 — (M. J. Conway)
2024 5 H 27 H (BF— —/\[EIEATE KL

[BEfABTF] RIiZoOWT

HHO [BRH] #ER »o05H

BRXDFETL: Xlenb<, HRLH] L L0, T VERELFE] ICED £ TEkRIE,
IELSBIA=RODIREEH: L C, FICHBEL L CTHBEHET L 2L 2B2I0EE L 2 %
B, IBHICHDH Y, —DIZid, IELDOAZE ST D 2 L2y, —olZid, #E
BONEREET D Z L 2MWT, =Zol0iF, FLUESHRL TRILT 8, oA &
EHRARD &T HIIHWE L TUTZICHSEREZ L& 2 & 2T, MU TRFER
ZolE TR &9, TOFEM) &5 213, TAPOMEE] L4-3< IR THfAHE) &4
S I TAH o B R#E) 245 IRz TAROIEE] L4-5<, tho#H, Hix
AT I35 45K 5, &, HLAMADOEIZ, BILEAANTOLANRY, A
DIFNIRY . AHDLEENZRY . NFOHRANLRY . ATORBEAZRD, oI,
PRPEDA 2 BT iU, ANH8LE - BB FICHNTRH#E Lo E 5 2 & N8I - ik
DML 725 Z L ZWANT R, HHOZIE, AEICBRICHOREZZEN Y, AT TS
AHILADFIZAL Ay BIBELRZ20, HIZEIY TRIFICELZ B S R EET A, KM
(RIS, BHOME, HITHRRDARE W) Z L2, £k ([82] 248 H~249 H)
DTS: Again, the Master says: The passage between “If the nenbutsu devotees” and “they
are born in the Buddha families” elucidates the merit of the nenbutsu-samadhi as to how
unequalled it is in comparison with that which is gained by practicing adulterated good
works.

The passage is divisible into five sections:

1. The first clarifies the Name of Amida Buddha which is to be made the
exclusive subject of thought.

2. The second singles out the devotee who thinks of the Name and who is
therefore praised.

3. The third illustrates how rare such people are who constantly devote
themselves to the nenbutsu. They are so rare that there is nothing comparable to them.
For this reason, a simile is sought among the lotus flowers, and these people are called
the pundarika of human beings. The pundarika is a rare flower. So the devotees above
mentioned are to be named the most wonderful fine flowers of humanity. In China these
flowers are traditionally connected with the sacred tortoise. The nenbutsu devotees are
really the finest specimens of humanity; they are wonderfully fine; they are the best of
the best; they are the rarest; they are the most excellent humans.

4. This tells us that those devotees who single-mindedly pronounce the Name of
Amida are always followed and protected—Ilike the shadow following the object—by
Kannon and Seishi (Avalokite§vara and Mahasthamaprapta) as if the latter were their

good friends and guides.



5. Those devotees are already, in their present life, recipients of such benefits,

and at their death they enter into the families of all Buddhas, which are no other than the
Pure Land. When they reach there, they will for a long, long time listen to the Dharma,
serve the Buddhas, and make offerings to them. When thus the efficient cause is fulfilled,
the effect follows. How then can the seats in the Hall of Bodhi be far away? (pp. 157-
158)
CWS: The passage from The person of the nembutsu to is born in the home of the
Buddhas clearly reveals that the virtue of the nembutsu-samadhi is completely
transcendent; truly it allows no comparison with sundry good practices. In this, five points
are clarified: First, the practice of saying the Name of Amida Buddha alone.

Second, the person who says the Name is singled out and praised.

Third, the person who continues in the nembutsu is a truly rare person; there is
nothing that compares with such a one. For this reason, the white lotus is used as an
analogy. The white lotus is called “the excellent flower among people,” or “the rare
flower,” or “the best among the best,” or “the wondrous excellent flower.” What has
traditionally been called the “blossom bearing the white tortoise” is none other than this
flower. The person of the nembutsu is the excellent person among people, the wondrous,
excellent person, the best among the best, the rare person, the very finest person.

Fourth, the person who practices the saying of the Name of Amida alone is
protected by Avalokite§vara and Mahasthamaprapta, who accompany him or her
constantly, as shadows do things. They are like close friends and true teachers.

Fifth, already in this life, the person has received this benefit. Thus, when life

ends, that person immediately enters the home of all the Buddhas; this is the Pure Land.
Attaining that land, that person listens long to the dharma and travels to the lands of the
Buddhas to pay homage. Since the cause has been completed, the result will be fulfilled.
How could the seat of enlightenment be far distant? (p. 121)
Inagaki: He also says: The passage from “those who are mindful of the Buddha” to “will
be born into the family of the Buddhas” clarifies that the merit of the Nembutsu samadhi
surpasses anything else; it cannot be compared with merit of various good acts. This
passage is divided into five sections: First, exclusive recitation of Amida Buddha’s Name
is presented. Second, the persons who recite the Name are praised. Third, those who
continuously practice the Nembutsu are described as extremely rare; nothing can be
compared with them, and so pundarika (lotus flower) is used as an analogy. Pundarika is
called the “excellent flower” among human beings; it is also called the “rare flower”; also
“the very best flower”; and it is also called the “wonderful, excellent flower” among
human beings. This flower has traditionally been called “auspicious flower.”

Practitioners of the Nembutsu are “excellent people” among human beings,

“wonderful, excellent people” among human beings, “the very best people” among
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human beings, “rare people” among human beings, and “the most excellent people”
among human beings.

Fourth, when you singlemindedly recite Amida’s Name, Avalokite§vara and
Mahasthamaprapta will always follow you and protect you, just as shadows follow
objects. They are like your close friends and teachers.

Fifth, already in this life you receive such benefit. At the end of your life you

will enter the family of the Buddhas, that is, the Pure Land. After you have arrived there,
you will hear the Dharma for a long time and visit other Buddha lands to make offerings
to the Buddhas. Thus the cause and result of Buddhahood are accomplished. How can the
seat of enlightenment be far away? (pp. 131-132)
Yamamoto: Also lines are, which say: “From ‘if one directs one’s thought toward the
Buddha’ down to ‘will be born in the abodes of all Buddhas’ rightly shows that the
virtue of the Buddha Meditation Samadhi surpasses all, standing indeed clear above
compared with the mixed virtues. And there are five. First, it shows we should call on
the name of Amita Buddha. Second, it shows the praise of one who says the Nembutsu.
Third, it shows that one who continually calls on His Name is rare and there is nothing
to compare with this. Sot it is compared to the ‘white lotus’ The ‘white lotus’ is made
to stand as the best flower of men. It is also said the ‘rarest flower’. And it is said the
‘best of the best flowers of men’. And it is said the ‘wonderful of the flowers of men’.
People speak of this flower for one to the other and say ‘Tsai-hua’. One who says the
Nembutsu is of men the ‘best’; of men the ‘wonderful best’; of men the ‘best of the
best’; of men the ‘rare’; of men the ‘most superb’. Fourthly, it tells that as one
exclusively calls on Hid Name, Avalokiteshvara and Mahasthamaprapta always follow
and like shadows to forms protect and that they are like intimate friends and the Good
Teachers of the Way. Fifthly, it shows that one already gains this gain in this life; and
abandoning life, one at once enters the abode of all Buddhas, which is the Pure Land.
Arriving there, for long times one hears the Law, travels all the lands of all Buddhas,
offering alms. The cause is perfect and the fruit perfect. How could the seat of Bodhi
be far off? (p. 135)

AR

Further, he states, “The passage from ‘If one does the nenbutsi down to ‘born in
the home of the myriad Buddhas’ truly clarifies that the effects of the nenbutsu
samadhi are incomparably excellent and really cannot be compared at all with the
sundry good practices. That is to say, the passage has five parts. The first clarifies
that one exclusively keeps in mind Amida Buddha’s name. The second clarifies the
pointing out and praising the person who is able to keep [the name] in mind. The

third clarifies that those people who can continue doing the nenbutsu are held to

3



be extremely rare, such that there is nothing that can compare with them.
Therefore, it makes reference to the pundarika as a metaphor. The pundarika is
referred to as the good flower among people and also as the rare flower among people.
It is also referred to as the most superior flower among people and the wondrous flower
among people. Regarding this flower, it has been relayed that this is the flower that is
referred to as the tortoise flower. Those people who do the nenbutsu are good people
among people, wondrous people among people, most superior people among people,
rare people among people, and the most excellent people among people. Fourth, it
clarifies that when one exclusively keeps in mind Amida’s name, then Kannon and
Seishi always follow one like a shadow, also just as though they were good friends and
teachers. Fifth it clarifies that in this life one already receives these benefits, so when
one abandons one’s life, one immediately enters into the home of the myriad Buddhas,
which is the Pure Land. Having reached there, over a long period of time, one will listen
to the Dharma and visit and serve Buddhas. Since the cause is perfect, the effect is

complete. How could the seat of enlightenment be far oft?
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