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DTS: And again: The color of the body of Amida is like a mountain of gold. The Light
emanating from his features is shining all over the ten quarters, but it is only those who
are practicing the nenbutsu that the Light takes in under its protection. It should be known
that the Original Prayer of Amida is the strongest. All the Buddhas in the ten quarters are
eloquent in giving testimony to the nenbutsu. Solely pronouncing the Buddha’s Name,
they move westward and, coming under the Buddha’s flowery pedestal, are ready to listen
to the wonderful Dharma. All the prayers and practices belonging to the tenth stage of
bodhisattvahood reveal themselves of their own accord. (p. 156)
CWS: Further, he states: The body of Amida is in color like a mountain of gold; / The
radiance of his features and marks illumines the ten quarters; / Only people of the
nembutsu are grasped by the light; / Know that the Primal Vow is the decisive cause.

The Tathagatas of the ten quarters extend their tongues and give witness: /
Persons who solely say the Name attain the West. / Reaching the lotus dais, they hear the
excellent dharma; / The vows and practice of the ten stages naturally manifest themselves
in them. (p. 120)
Inagaki: He also says in the same work: The color of Amida’s body is like the golden
mountain; / The rays of light of his physical characteristics and marks illumine the ten
directions; / Only those who recite the Nembutsu are enfolded in the light; / Realize that
the Primal Vow has the strongest power. / The Tathagatas of the ten directions extend their
tongues and give witness: / Through exclusive recitation of the Name, you reach the
Western Land; / Mounting the lotus seat, you will hear the excellent Dharma; / You will
see the vows and practices of the ten bodhisattva stages manifest themselves
spontaneously. (p. 130)
Yamamoto: Also line are, which say: “The body of ’Mita is as of gold; / The light from
His person shines over all. / But with Nenbutsu we in His light bathe. / Know all come
from the Vow that us does call!

“All Buddhas Him praise and they well attest. / We but call on His Name; to
West we go. / We in the lotus sit, hear the best Law. / Unworked the works of Ten Soils
shine aglow”. (p. 134)
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Further, he states: “The color of Amida’s body is like a golden mountain. The light of
his features shine throughout the ten directions. Just those who do the nenbutsu receive
the enveloping light. One should realize that the original aspiration is the strongest. The
Tathagatas of the ten directions extend their tongues in attestation. Those who solely
call the name reach the Western Land. Having reached that flower dais, they hear the
wondrous truth. The practice and aspirations of the ten stages appear to them

spontaneously.
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DTS: Again, he says: Only those beings who are exclusively devoted to the thinking of
Amida Buddha are brought under the ever-illuminating Light of the Buddha-mind. They
are taken in and protected by the Buddha who will never forsake them. All others devoted
to the practices which are not at all pure and genuine, however, are excluded from the
Light and its protection. This is also one of the conditions accruing to the benefit of the
nenbutsu devotees in their present life. (p. 156)

CWS: Further, he states: There are sentient beings who solely think on Amida Buddha;
only these people are constantly illumined by the light of that Buddha’s heart, grasped
and protected, never to be abandoned. It is not at all stated that any practicers of various
other acts are illumined and embraced. This is being protected in the present life, a
manifestation of the decisive cause of birth in the Pure Land. (pp. 120-121)

Inagaki: He also says: Should there be sentient beings who are exclusively mindful of
Amida Buddha, the light of the Buddha’s heart always shines on them, protecting and
never forsaking them. It is not stated that the light shines on practitioners of various other
acts and embraces them. This is also the strong condition of protection in the present life.
(p. 130)

Yamamoto: Also lines are, which say: “As beings exclusively call on His name, the
spiritual light of this Buddha always shines upon such persons. It takes them in, protects
them, not abandons. It does not say He shines upon and takes in persons who practice
other sundry practices. This is again one of the highest promotive agents that one enjoys

in this present life. (p. 134)
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Further, he states: “If there are those who just exclusive think of Amida Buddha, the
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light of that Buddha’s mind will continually shine upon such people, taking up and
protecting them, and never abandoning them. There is no mention whatsoever of
shining upon or taking up those other practitioners who perform the sundry practices.
This is also evidence that [Amida is] an excellent condition that protects practitioners

in their present lives.”
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DTS: Again, he says: The meaning of the sentence “The mind being gladdened comes to
the recognition” is that the Light, pure and undefiled, radiating from the Buddha-country
of Amida unexpectedly falls in front of the devotees who, seeing it, are exceedingly
gladdened, even to the extent of jumping and dancing. Thereby, they come to the
recognition of the Unborn Dharma. It is also called joy-recognition, insight-recognition,
and faith-recognition. This is something one cannot expect, beforehand, to take place at
a certain definite place. The insight-recognition comes upon a devotee only when he, like
Vaideht the Queen, entertains an earnest wish to come into the presence of the Buddha
and concentrates the mind exclusively and courageously on him. The experience is one
which takes place while a man is still in the ten stages of faith, and it does not mean the
one which takes place above the stages of the ten abodes and the ten practices. (pp. 156-
157)

CWS: Further, he states: The words, The heart rejoices and one attains insight, teach that
the pure radiance of Amida Buddha’s land suddenly appears before one. How can one
keep from leaping with joy? Out of this joy, one immediately attains insight into the
nonorigination of all existence. This is also called “insight of joy,” “insight of awakening,”
and “insight of confidence.” In suggesting this attainment beforehand, [the Buddha] does
not yet reveal at what point it will occur. [These words are spoken here] out of the wish
to bring the Queen to aspire wholeheartedly for that benefit. When one courageously and
single-mindedly desires in one’s heart to see [Amida Buddha], then one will realize
insight. This is mainly insight achieved within the ten stages of faith; it is not the insight
realized in or above the stages of understanding and practice. (p. 121)

Inagaki: Again he says: “They will rejoice and attain insight” shows that when the pure

light of Amida Buddha’s land suddenly appears before one’s eyes, what a joy it would be!
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Out of this joy, one attains insight into the non-arising of all dharmas. This is also called
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“perception of joy,” “perception of awakening,” and “perception of faith.” Since this
remark is made long before [the exposition of the main part of the sutra], it has not yet
been clarified when Queen [Vaidehi] actually attained this insight. [The Buddha] wanted
her to seek this benefit wholeheartedly. This means that when one courageously and
singleheartedly desires to visualize [Amida], one attains insight. This is mainly the insight
realized in the ten stages of understanding, not the one realized in or above the stages of
dwelling and practice. (p. 131)

Yamamoto: Also lines are, which say: “It is said: ‘As one feels joy in mind, one attains
thereby the Cognitions of Truth’. This tells that the pure light of the land of Amita
Buddha all at once appears before one and we rejoice boundlessly. As we thus rejoice,
we gain the Birthlessness Cognition Truth. It is also called the ‘Cognition of Joy’. It is
also called the ‘Cognition of All-awakefulness’. It is also called the ‘Cognition of Faith’.
We may deeply look into the nature of things, but cannot say where we gain this. Like
Queen Vaidehi we pray we may obtain this gain in mind. As we courageously and
exclusively desire to see this in mind, we attain this Cognition of Light. This is mostly
the Cognition of Light within the boundary of the Ten Faiths. It is not one above those
of the Soils of ‘Perception’ and ‘Practice’”. (pp. 134-135)
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Further, he states: “About the statement ‘One’s mind will rejoice and one will attain
insight’: This clarifies the following: When the pure light of the country of Amida
Buddha appears before one’s eyes, how could one keep from leaping with joy? Because
of this joy, one immediately attains the insight into the non-arising [of all Dharmas]. It
is also called the joyous insight, as well as the insight into awakening and also the
insight of acceptance. Here this is spoken of in a preliminary way; it does not yet show
clearly where one attains it. This is intended to make the Queen aspire equally for this
benefit in her mind. When one is exclusively and entirely committed and wishes to see
[the Buddha’s country] in one’s mind, one will then awaken to this insight. In most
cases, this refers to an insight for those in the ten stages of acceptance. It is not the

insight of those on the stages above understanding and practice.
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